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Introduction
This article examines Social Anthropology with indigenous peoples from a comparative approach, looking at this area of studies in three national States -Brazil, Canada and Australia. From an examination of the different historical, cultural and institutional contexts in which Anthropology with indigenous peoples grew, I look at some of the most obvious differences within the discipline in these three national contexts and then compare some of the similarities between these three countries of European colonization. I also comment on recent trends associated with an increasing process of globalization which are bringing the situations of native peoples and the styles of Anthropology in collaborative and participative research projects into a closer exchange of ideas with the emergence of an increasing number of indigenous anthropologists, as well as indigenous intellectuals in many other academic areas. The aim is to show how the practice of Anthropology with indigenous peoples is framed by the social, cultural and political milieu of its practitioners and the increasing emergence of a discipline which seeks both universal understanding and local relevance. Themes such as the role of "race" versus "culture" in defining differences, "hierarchical" versus "egalitarian" ideologies; the importance of distance and the threat of encompassment; national ideologies based on monoculture, bi-culture and multiculturalism are superficially examined within the limits of a paper of this scope. The research on which this article is based developed from a project started in 1990, when I was invited by the late Professor Roberto Cardoso de Oliveira to participate in the project he was coordinating on "Styles of Anthropology", in which comparative research was being undertaken from his proposal to study "peripheral anthropologies" (Cardoso de Oliveira 1988: 143-159) . That is, those anthropologies situated at the periphery of the metropolitan centres (the scientific and academic centres where anthropology originated and was consolidated as an academic discipline -England, France and the USA). Cardoso de Oliveira justifies a stylistic focus on peripheral anthropologies from the fact that the discipline in the non-metropolitan countries has not lost its universal character. Cardoso de Oliveira proposed to examine the tensions which emerge between working within an academic discipline that aims to be international and universal while the national contexts in which it is practiced are very specific.
In the same year, I started a comparative research project examining social anthropology with Indigenous peoples in Brazil and Australia, and in 1992 obtained a scholarship to spend five weeks at three academic centres in Australia interviewing social anthropologists and some indigenous leaders, about anthropology with indigenous peoples (Baines 1995) . I had already spent three months in Australia, in 1979, visiting both anthropological research and the roles played by anthropologists. I shall attempt to point out some issues in a global overview of the multiple challenges faced by anthropologists engaged in research with indigenous peoples in Brazil, Canada and Australia, as well as the increasing involvement in the three countries with issues outside the academic sphere. It is, of course, impossible, in such a short article, to present the vast variety of academic production on indigenous people in Brazil, Canada and Australia, so I shall mention just a few.
Styles of Anthropology
Roberto Cardoso de Oliveira classifies Brazil, Canada and Australia as "new nations" (1988: 143-159; 1998: 107-133) , ex-colonies of European countries, despite having histories which are obviously very different. However, in these three countries research about the "Other" is conducted in the form of studies of native populations (although it is not restricted exclusively to this) over whose territories the nations have expanded. Canada and Australia, different from Brazil, were colonies of countries which became "central countries" of anthropology. Australia was a colony of Great Britain, and had overseas territories (Papua-New Guinea, up to 1973), as well as playing a neo-colonial role in Southeast Asia, while Canada was colonized by Great Britain and France.
First it is worth pointing out briefly a few very obvious historical, cultural and institutional differences between Canada, Australia and Brazil.
From the late XV century, British and French expeditions explored and later settled along the Atlantic coast of North America. In 1763 after the Seven Years' War, France ceded nearly all its colonies in North America. Canada was initially formed as a federal dominion of four provinces in 1867, through the Constitution Act, followed by a rapid accretion of provinces and territories.
Australia became a British colony in 1788, more than 250 years after the be- While Brazil was built from a hierarchical social ideology (DaMatta 1973; , in Canada and Australia, egalitarian ideologies predominate, even though coexistent with class stratifications (Baines 2003: 115) . Kapferer calls "Australian egalitarian nationalism" (1989: 178) the entrenched idea that Australia is a "society without classes". While Australia and Canada are today classified among the "developed" countries (Australia ranks 2 and Canada ranks 6 in the HDI world ranking, UNDP), with a high standard of living for most of their populations, except for a large part of their indigenous populations, Brazil is classified among the "developing" nations with some of the greatest social inequalities and injustices in the world (73 in the HDI world ranking, UNDP) 2 .
Brazil had a large contingent of Afro-descendant slaves from early in its colonial history, and was initially colonized by male Portuguese immigrants, different from Australia, which up to the 1970s had been colonized predominantly by British immigrants, and Canada which had been colonized mainly by British and French immigrants in its early years of colonization. In the first half of the XX century, Canada received large contingents of European immigrants, followed by immigration from all over the world from the second half of the XX century, transforming Canada into a multicultural society. Through the XIX and early XX century Brazil received immigrants from various parts of the world, while Australia abolished its "White Australia Policy" only in 1973, opening up the country to non-White immigration and introducing a multiculturalist policy. However, in Australia, the supposed "monoculture" was divided by major differences over religion and politics, class was a very real issue, and the White Australia Policy was manipulated to allow the entry of large numbers of migrants from Southern Europe and the Middle East, considered non-white by many Australians, well before the policy was finally abolished.
While Australia maintains a dichotomist racial classification of skin colour, similar to that of the USA, which saw the consolidation of cast-like social relations (Rowley, 1972) based on racist ideas which opposed white settlers and a dark-skinned Indigenous population of blackfellas, in Brazil there emerged a plethora of racial classifications "colour being seen along a continuum of grades" (Hasenbalg; Silva; Barcelos 1992: 67) , and through its history Brazil has presented ambiguous discourses on miscegenation: some being encomiastic, others repudiating it (Baines 2003) . While the Afro-Brazilian population was seen as part of the Brazilian national society and the subject of sociology, the indigenous populations were seen as "our 'other' who is different" (Peirano 1991: 167) and the subject of anthropological research.
Canada, different in many ways from Brazil, and from Australia, emphasized the notion of "assimilation" to the national society, thought of in cultural rather than in racial terms, as a process in which it was believed that cultural differences of indigenous peoples would disappear.
Anthropology and the ideology of nation-building Peirano (1991) affirms that the anthropologist's thinking is part of the sociocultural configuration in which it emerges and that the ideology of nation-building is a parameter and an important symptom for the characterization of the social sciences wherever they emerge. Kapferer also argues that "the subjectivity of the anthropologist, like that of any other person, is rooted in the historic and ideological worlds in which he is positioned" (1989: 166) .
Calling attention to the utility of Cardoso de Oliveira´s discussion of central versus peripheral anthropologies, to problematize the inequalities, Gustavo
Ribeiro stresses the need to transcend these inequalities (Ribeiro, G. L. 2006 ).
Inspired by the collective movement called World Anthropologies Network (http://www.ram-wan.net/), of which he is a member, Ribeiro, states that this network aims to contribute to the articulation of a diversified anthropology which is more conscious of the social, epistemological and political conditions in which it is produced (Ribeiro, G. L. 2006) . This author views anthropology as a Western cosmopolitics about the structure of alterity that consolidated itself as a formal academic discipline in the XX century, and aims "to be universal but that, at the same time, it is highly sensitive to its own limitations and to the efficacy of other cosmopolitics" (Ribeiro, G. L. 2006: 365) . As a cosmopolitan political discourse about the importance of diversity for humanity, it is part of a critical anthropology of anthropology, which decenters, re-historicizes, and pluralizes the discipline, emphasizing the increasingly important role non-hegemonic anthropologies play in the production and dissemination of knowledge on a global scale. If the anthropology which is practised in Australia has been described by some anthropologists in that country as being semi-peripheral (Baines 1995: 75) This point is also stressed by Silverman in her "colonial encounter in
Canadian academia" (1991).
Francophone and anglophone Anthropology in Canada
In discussing anthropology in Canada, it is important to stress the differences between anthropology in anglophone and francophone Canada, and the tensions created within the discipline by political aspirations for the independence of Quebec from the Canadian Federation. Roberto Cardoso de Oliveira states that "In the case of francophone Canada, in Quebec, we can observe a strong process of ethnicization of the discipline, producing, strictly, two modalities of anthropology, one francophone, the other anglophone, deeply marked by their linguistic-cultural horizons" (1995: 188).
In my interviews with anthropologists in 1995, shortly before the Quebec Referendum in that same year (Baines 1996) In a nationalist, French, catholic, and rural context, how could the participation of an English, protestant and industrial partner be accepted, as co-genitor of the modern programmes of teaching and research in anthropology in contemporary Quebec? (1995: 133-134 
Anthropology with indigenous peoples in Brazil
In Brazil, numerous publications reflect on social anthropology with indigenous populations: bibliographical works by Julio Cezar Melatti (1982; , In Brazil, there has been a series of publications looking at styles of anthropology in different national contexts, for example those by Roberto Cardoso de 1998) -the proposal to study peripheral anthropologies; Cardoso de Oliveira's own research on ethnicity as a factor of style in anthropology in Catalonia (1998: 135-156) ; Mariza Peirano (1981; 1995) -Brazil and India; Leonardo Fígoli -Argentina (1995) 
Studies with indigenous peoples within Anthropology
In Brazil, Canada and Australia, anthropology was introduced first in museums 3 , and when it was established as an academic discipline it was primarily defined as the study of indigenous peoples. Despite the fact that social anthropology in Brazil, Canada and Australia soon expanded its objects of study to include many areas other than indigenous peoples, in all three countries ethnology with indigenous people still plays a central role (Berndt; Tonkinson 1988 , Dyck 1990 , Melatti 1984 , Viveiros de Castro 1999 . However, in Canada and Australia, from early in its history as an academic discipline, In a short overview of anthropology in Canada, Noel Dyck (1990) categorizes the bulk of social and cultural anthropological publications written during the 1970s and 1980s under one or more of four headings: "ethnohistory, ethnology, community studies, and native-state relations" (Dyck 1990: 43) . Both Dyck and Kew point to a paucity of anthropological research on the situation of native peoples in urban settings (Dyck 1990 , Kew 1993 , despite the fact that in B.C., for example, in 1989, nearly half of registered status 3 Melatti (1984) affirms that anthropology in Brazil was first introduced into museums before university departments were set up in Brazil. The Australian Museum in Sydney began functioning in 1829, followed by the Tasmanian Museum in 1843, the National Museum of Victoria in 1854, the Queensland Museum in 1855, the South Australian Museum in 1856 and the Western Australian Museum in 1891 (McCarthy 1982) . Richard Preston (1983) states that anthropology as an academic area was established very late in Canada. Indians were resident off-reserve, situation which has changed over the past twenty years with many recent research projects focusing on indigenous people in urban settings. In the 1970s, the attention of ethnologists moved from more isolated communities to acculturated Indians, urbanized Indians, minority groups, ethnic fractions or sections, etc., which marks a development, in some ways similar to that observed by Peirano (1991) in the anthropology which is practised in Brazil. From a focus first on Aboriginal peoples, there was a shift to other themes such as ethnic minorities within the national society, and then to the Canadian national society itself, as well as a concern with political issues and discourse analysis (Drummond 1983 , Paine 1983 ).
The more recent collection of articles in the volume edited by Harrison & Darnell (2006a) In Australia, after World War II, Peterson perceives a fundamental transformation in anthropology. The threat of a Japanese invasion from the north induced the government to improve internal communications and to occupy permanently the north of the continent, especially the Northern Territory. In this period, even though there were around one thousand indigenous people who had not had contacts with Europeans "it seems there was a widespread academic view, both within and beyond Australia, that Aboriginal societies and cultures could no longer provide a special insight " (1990: 14) . With the complete occupation of the north of the continent, indigenous Australians came to be thought of as "our others" and, therefore, less exotic than the "others" overseas (Baines 1995) . Peterson points out, citing Cowlishaw, that a consequence of this was that working with Aboriginal people became doing anthropology at home whereas before it had been working in a foreign country, so to speak. The interesting and authentic non-Western ways of life were now to be found exclusively outside Australia and work within Australia became less valued professionally (Peterson 1990: 14) .
This provides a clear contrast to anthropology with indigenous peoples in Brazil at this time, in which indigenous societies within the national territory were the privileged object of study. In the case of Australia, a European nation of colonization, conceptualized at the time as an antipodean extension of Britain, there was no possibility of admitting indirect rule of the native populations, and, consequently, functionalist theory was not thought of as adequate to study them. At this time the native populations were excluded from the history and from the future of the Australian nation, losing their "exotic" quality.
In Brazil, in the late 1950s, Roberto Cardoso de Oliveira was involved in the formulation of indigenist policy, and invited by Darcy Ribeiro to work in the government indigenist agency, the Serviço de Proteção aos Índios (SPI). Through the concept of "interethnic friction", Cardoso de Oliveira was obliged to confront ideas entrenched in the definition of social sciences, that sociology is the study of the national society while anthropology is the study of "others", which led to his oscillation between sociology and anthropology (Peirano 1991) . Peirano argues that the fact that Indians are seen as "different" and "oppressed" explains why the "interethnic friction" model never really solved the question of whether this is an issue for anthropology or for sociology.
From the late 1960's and 1970's, the work of Otávio Velho opened up a new perspective in anthropology in Brazil, with a focus of analysis on the nation state (Peirano 1991) and, "despite all the efforts to incorporate the Indian theme into the discipline, the Indian remained always the 'other' which is 'different'" (Peirano 1991: 167) . "The premise of homogeneity, which is one of the basic tenets of Brazilian nation-building, did not catch on in relation to the Indians. Because they could not be incorporated as part of a national 'us', they were excluded, having maintained the role of the 'different other'" (Peirano 1991: 168) . Peirano adds that "despite the fact that the Indian is no longer considered by all anthropologists as the discipline's true and genuine object of analysis, the concern with Indians did not disappear" and that "it is in their role as 'intellectuals' that anthropologists are concerned with Indian populations" (Peirano 1991: 169) 
Recent trends in Anthropology with indigenous peoples
Ramos observes that the "profound transformation in the political role of the Indians at the local and national levels " (1990: 466) in the indigenous political movements in Brazil (where the indigenous populations, at that moment of history, were a minority of only 0.2% of the total population) 5 , has led to a more and more complex situation, which, as this author adds, "none of the well-known theoretical approaches -acculturation studies, interethnic friction, or ethnicity, for instance -seem quite appropriate to unravel... " (1990: 466) . The inadequacy of an anthropology based on the "subject-object chasm" has led to dialogical approaches, as has also occurred in anthropology with indigenous peoples Sociology, in contrast, was introduced much more recently in Australia, as a distinct discipline. However, the diversification of social anthropology in Australia, especially since the 1980s, has profoundly modified this style.
It is worth mentioning that, in Brazil, the question of racism has been examined, in both Anthropology and Sociology, however, above all in studies on "race relations" associated with Afro-Brazilians and less in Anthropology with indigenous peoples, which was associated with the notion of culture in "acculturation studies".
Over the past 25 years, the rapid expansion of PhD programmes in universities in all three countries has led to the production of a sufficient number of PhD's in anthropology to perpetuate the discipline without the need to import academics and without the need for students to go abroad for There has also been an increasing effort among indigenous peoples involved in indigenous political movements in all three countries to qualify academically and thereby face the national society using its own instruments to help bring into effect indigenous rights. In Brazil the demand for academic education has been more recent than in Canada and Australia and, over the past decade, it has increased very rapidly (Baniwa 2009 Vered Amit affirms that "in terms of the reproduction of anthropology as an academic discipline in Canada, the problem may be not so much that we are peripheral but that we are not quite peripheral enough" (2006: 267).
Amit clarifies her statement referring to anthropology in Canada, affirming:
"We are a marginal annex of the centre, and that gives us access to many of its activities without allowing us to exert much influence on its development.
We´re neither really part of the centre nor really outside it " (2006: 273) .
Conclusions
This brief examination of three styles of Anthropology with indigenous peoples reveals many noticeable differences, especially those resulting from very different histories and styles of colonization between three European powers -Portugal, Britain and France. Obviously, the local histories and differences are far more complex than can be dealt with in a short article and a flattening of nuance is an inevitable problem when surveying such large issues.
However, despite enormous cultural and historical diversity, 
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